planation for much of the inherited Celtic and Germanic material (e.g., his theory on the "war" between the priestly and warrior "functions" on the one hand and the producer-agricultural "function" on the other, possibly reflected in the Aesir-Vanir conflict in Scandinavian myth or the Second Battle of Mag Tuired in Irish tradition). However, she does point out the difficulties in reconciling this model with much of the actual Celtic and Germanic evidence (pp. 200-201). In addition, she seems quite willing to accept other sources for the parallels between Celtic and Scandinavian myth, including diffusion from other cultures, "such as the imagery associated with Roman deities, shamanistic practices of the Finno-Ugrian peoples, and the horse cults of the nomads from the Steppe" (p. 220).
In addition to the warrior gods and heroes in the two traditions, Davidson also devotes a great deal of attention to the goddesses and other female supernatural beings, as well as the priestesses and seeresses, whom she rightly sees as major forces in both Celtic and Germanic religion. Seeing the survival of much of this material as the result of storytelling in the Middle Ages, she points out the "need to know more concerning the tradition-bearers to whom we owe our knowledge" (p. 228), certainly a concern familiar to folklorists. Both the visual and written records need to be examined more fully, as she also indicates, citing Dumezil who, in his study on early Roman kingship, stated: "We are still at the stage of simply recording the results of operations whose mechanism we cannot describe and whose agents we cannot name" (p. 228). 
